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Comparative Chart: Al-Farabt's Fugsiil al-Madant and Maimonides' Shemonah Perakim

Chapter 4 on the Definition and list of virtues

0. Opening Statement on Good Actions

Butterworth Translation

Alfarabi Arabic

Transliteration

DY NP2y — 0"anain

Actions that are good - are
equilibrated actions intermediate

Uizl JadY) 8 @l 4 A JladY)
adals siall

Al-af"al allati hiya khayrat hiya
al-af*al al-mu ‘tadila al-
mutawassita

SYRDRDR 277 - IR 577 "NHR DRVORIR
700INNAYR TP TNYNOR

between two extremes, both of
which are evil:

154 Lasan Laa sk (o

bayna tarafayn huma jami an
sharran

R Ry1'A R 17970 12

one being an excess, and the
other a deficiency

Uals HAY) Lol i) Laaaal

ahaduhuma ifrat wa-1-akhar naqs

T°XPN V'IRDRY,URIOR RATTIN

Note: Farabi has o<&i(naqs = deficiency); Maimonides has =2pn(taqsir = falling short). Synonymous but different lexical choice.

Semantic Nuance

uali (nags) — suggests an objective state of lacking or incompleteness. Something is simply less than what it should be. More static and descriptive.

a8 (taqsir) — derives from the verb Jiad (gassara), "to fall short, to be remiss." It implies an agent who fails to reach a standard. More dynamic,
carrying ethical weight — one could have attained the mark but did not.

Greek Background

Both render Greek &éldewng (elleipsis), which itself has both senses — geometrical "falling short" and ethical "deficiency." Aristotle uses it as the
technical term for the vice of deficiency opposite to VmepPoAn (hyperbole, excess).

Why the Difference?

Several possibilities:

1. Source variation. Maimonides is here translating Farabi’s text — maybe he had a variant reading in his version.
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2. Stylistic register. Tagsir is common in Islamic ethical and legal discourse (e.g., "taqsir in duties"), so Maimonides — writing for a Jewish
audience steeped in that milieu — may have preferred the more ethically charged term.

3. Theological resonance. In religious contexts, fagsir often implies culpable failure (cf. the common phrase 3:ball & juadill "falling short in
worship"). Maimonides may have wanted to underscore that the deficiency-vice is a failure of character, not mere absence.

4. Judeo-Arabic preference. Tagsir appears more frequently in Judeo-Arabic ethical literature generally; it may simply have been the more

natural term in that register.

01. Definition of Virtues

Similarly, virtues are traits of
the soul and states

ClSLa g Ailusds il Leils Jiliadl) Gl

Wa-kadhalika al-fada’il fa-innaha
hay’at nafsaniyya wa-malakat

NROYMY 7PIRDDI IR 7 DR'XOIR)

intermediate between two traits
both of which are vices,

Ul ) LaalilS 5 i (s Al g

mutawassita bayna hay atayn wa-
kiltahuma radhilatan

1077 1PARA 772 [UdINn

one of which is greater and the
other lesser

o=t s AY) 5 a3l Laalas)

ithdahuma azid wa-1-ukhra anqas

TRPIR 2'ORDRY TOIR RATTIN

SRYORDR 7N 217N ARIIR 170 I

Note: Maimonides adds: "and from this disposition those actions necessarily follow" — making explicit the causal link between disposition and

action.

1. Example: Temperance (al-‘Iffa)

like moderation, for it is
intermediate

Aal i Ll d5a)) Jia

mithla al-‘iffa fa-innaha
mutawassita

VOINA PR'D RIIND 7IDYIR T2'7 FR'NNA

between avidity and
insensibility to pleasure.

BAUL Lula ) aae (g 0 00 G

bayna al-sharah wa-bayna ‘adam
al-ihsas bi-1-ladhdha

77'79982 OROMRYR OTY 121 TWOR 1°2

,IRT'I9R DRYDR 11 977 7OYORD
K771V 27120 "NPR 0DIOR 1 RION)
,7P'D R'YD 71D 1DYHN

One of the two is greater—
namely, avidity—and the other
is lesser.

oatil AV 505l sa 52 Laaaals

fa-ahaduhuma azid wa-huwa al-
sharah wa-l-akhar anqas

..PINDR 909K 17D TIWOR RAK
709X 797" 799K ORONROR 2T
,IORDR
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JPIn ROW RN

ar? XTIV 1NPR DDIPR 1 PNRION
TIROR 7IROTOR O TWOR

TRIRDR 7IRITOR 1 OROIRDR 07
29'09R 9OR'TTY T 1PN XYY RAD

Note: Maimonides expands significantly here, adding:

e NRI'IPR HRYOK 1 1 79¥9RD ("temperance is among the good actions")
o PY'DPR'ND 1D MDYOR NI AT NHR 09I9K 11 ARR ("the disposition of the soul from which temperance follows is a virtue of character")
o PRMPROR'TT 1A NI RYON'A RATO PRIRDR RN 0771 OROARDR DTV TIROR ARIOR 71 70K 017 RamIy PROR 0DI19K 1 PRReoRY ("the two
dispositions from which gluttony and insensibility follow are both vices of character")
o This is a continuation of the previous expansion by Rambam — he wishes to show the conntectiopn between virtues and actions clearer in this

example

e We can see how Maimonides rewrites Farabi’s text and expands between his lines.

2. Generosity/Liberality (al-Sakha’)

Liberality is intermediate
between stinginess and
wastefulness,

wa-l-sakha mutawassit bayna al-
taqtir wa-1-tabdhir

I°NPNYR 12 VOINA - R'DDIR L7979
7°'7207R)

Note: Virtually Identical.

3. Courage (al-Shaja‘a)

And courage is intermediate
between rashness and
cowardice.

Ol s 36l G Adals gie deladll

wa-l-shaja‘a mutawassita bayna al-
tahawwur wa-1-jubn

,INOR 12 70007 - AYRAYIR)
129K

Note: Identical.
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4. Wit/Play (al-Zarf / al-La‘b)

Wittiness is intermediate
between

impudence and wantonness [on
the one hand]
and dullness [on the other]

Aaladll o9 de DA § ¢ enall (g Laguuila

wa-l-zarf - mutawassit

0noINA - WO

with respect to jesting,
playfulness, and what is related
to them.

f1 al-hazl wa-l-la‘ib

wa-ma jansahuma

bayna al-mujiin, wa-l-khala‘a

wa-bayna al-fadama

TARTOIRY TYRD'AOR 172

Note: Farabi has < kl(al-zarf = wit/elegance) as the virtue; Maimonides simplifies to ay®»8(al-la‘b = play) which is the domain in Farabi. Rambam
has no identification of domains in his lists. Farabi lists two vices of excess (43l 3 & saall= buffoonery and licentiousness); Maimonides reduces to

one: 7YNRY'3»R(al-khala a).

Feature

Virtue
name

bl (al-zarf)

Domain _ .z -
wa-md janasahuma)

Excess e 5 o sxdl) (al-mujiin wa-al-khala ‘a)

Deficiency 4\l (ql-fadama)

5. Humility (al-Tawadu")

Arabic Version

Comparison of Rambam and Alfarbi Here

English

wit, urbanity, refinement —

Leguila Loy alll s J 36l (al-hazl wa-al-la ib jesting, play, and what is of the same

genus as them
buffoonery and

boorishness, dullness

shamelessness/dissoluteness

Maimonides (Judeo-
Arabic)

w90x (al-la ib)

YRR (al-khala ‘a)

TRTOVR (al-fadama)

English
(omitted)
play

shamelessness/dissoluteness

boorishness, dullness




Comparison of Definition and List of Virtues: Rambam and Alfarabi | Yitzchok Lowy 12/3/2025 | 5

Humility is a moral habit wa-l-tawadu® khuluq mutawassit YOINA V'XRINDRI
intermediate between 925N9% 12
pridefulness [on the one hand] bayna al-takabbur
_ Oy S G dali gie (S8 aual il

and disparagement 45l 5 uudal)

o wa-bayna al-takhasus 00'2N7R)
or familiarity [on the other].

wa-l-haqriyya

Note: Farabi has two terms for deficiency (43,8 g umldill); Maimonides has only ©9'snb8(al-takhassus).

Term Nuance
oA (takhassus) Reflexive form (Form V) of 0«5 — "to make oneself base/low." Behavioral: acting beneath one's dignity.

4 %8s (hagriyya) Abstract noun from 8 (hagir, "contemptible"). Attitudinal: regarding oneself as worthless.

Farabi's doubling captures both the outward behavior (takhassus — demeaning oneself in action) and the inner disposition (haqriyya — contempt
for oneself). Maimonides, characteristically terse, retains only the first.

6. Nobility (al-Karam)

Respectfulness (dignity?) is a wa-l-karam mutawassit ¥oINM DR
moral virtue intermediate

b Haueh bayna al-badhakh wa-l-salaf wa-I- 77258 1M

etween haughtiness, Catl e L e - dh
. . 3 ) g aliall g ~20) pu dal | tarmadha
swaggering, or vainglory [on the Jﬁﬁ.’ S e “oRTI9K
RS '

one hand] wa-bayna al-nidhala

and self-abasement [on the
other].

Note: Farabi lists three terms for excess ( 33kl g ciliall g # Xdl= extravagance, arrogance, boasting); Maimonides reduces to one: 7'7398(al-badhakh).

This makes a significant difference. The term “Karam” has two different meanings in Arabic — it can mean generosity/extravagance, and it can also
mean dignity/nobility. Alfarabi definitly mean nobility here since 1) he already has a separate term for generosity above — alasaka (#4). 2) the two
terms he adds (salaf and tarmada) don’t fit generosity at all. Tibon translated Maimonides according to this understanding.
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But Maimonides, although he has alsasaka above, omits the second two terms, leaving only albadk, which can mean extravagance in spending. The
difference between this and alsakka can be explained differently. See Shilat’s comments here for how and sources in Maimonides which seem to
assume that difference. Vetzarich Iyun Od.

7. Contentment - Addition by Maimonides (not in Farabi)

205X 712379R 172 V0NN IYRIPHR) \

Note: This virtue-triad is not in Farab1's text here. Maimonides adds it.

7. Forbearance (al-Hilm). 8 in Maimonides

Gentleness is intermediate
between excessive anger
and not becoming

angry at anything at all.

Y o s sl Jal 3] (s Jali i alall

wa-1-hilm mutawassit
bayna ifrat al-ghadab

wa-bayna an la yaghdab ‘ala shay’
aslan

jale)ialaRablrivity

TIRTAPRY AMOR 172

Note: Major difference! Farabi: "excess of anger" vs. "not being angered at all."

Maimonides: 39K' (al-haraj = vexation/agitation) vs. 7IR%R(al-mahana = humiliation/degradation). Different conceptualization of the extremes.

8. Modesty (al-Haya’). 9 in Mai

monides

Modesty is intermediate
between insolence and being
tongue-tied.

Jaslly

wa-l-haya’ mutawassit bayna al-
waqaha wa-bayna al-khafar wa-I1-
khajal

2'3'99R1 NPYR 172 LOINA RITINRY

Note: Farabi: excess = 4algli(shamelessness), deficiency = Jadlly 4ill(excessive bashfulness and shame).

Maimonides: mmpox(al-giha = shamelessness) vs. »'a'sN(al-khajal = shame). Maimonides drops JJ),
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9. Friendliness (Not in Maimonides

Friendliness is intermediate
between surliness and flattery.

) M’““\wk&;ﬁaﬁjﬂb
laill s

wa-l-tawaddud mutawassit bayna
al-tamaqqut wa-bayna al-tamalluq

Closing

And similarly for the rest of
them.

la il IS

wa-kadhalika sa’iruha

R7RO 727

N7 91X RNOKR V9R "ARNAN 00N
YR CIRYATR NIRD KN 77X
hlaihba)

Note: Maimonides adds a methodological remark: "There is no need for fixed names for them necessarily, so long as the meanings are grasped and
understood." This echoes Aristotle's comment in NE I1.7 that some means lack names. It is possible that in Maimonides this has another meaning —
that the Arabic names aren’t always precise, but that this isn’t important as long as the meaning is understood.

List of Virtues Compared and Summary of Differences

Farabi Maimonides
al-‘iffa TOYOR
al-sakha X'D09R
al-shaja‘a TYRIWOR
al-zarf (fi al-hazl wa-1-la‘ib ) WOR
al-tawadu Y'¥RINONR
al-karam almivi
TYRIPONR
al-hilm falplyiphe
al-haya’ RO
al-tawaddud
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Note: Both lists have exactly 9 items, with one virtue having a different name in Maimonides, (Allab) and Maimonides substracting one
(friendliness) and adding one (contentment).

This gives us reason to think that Maimonides is working of a different version of the same list, or that his addition and subtraction are
purposeful.

Maimonides consistently shortens the excess and deficiencies to one word. (Wit, Humility, Nobility, Forbearance)

Two Virtues seem to be differently construed in Maimonides: Possibly Nobility (Kareem) becomes generosity. And Forbearance loses its
connection to anger in the second extreme. This might be connected to Maimonides opinion on anger? Or maybe there is some other
confusion here. We will see some more options in Tibon's translation.



